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QUE ONDEE SOLA

Dear Reader,

(above) Aguila Blanca and his soldiers who resisted the US invasion of
Puerto Rico in 1898. See article on page 11.

A new fiscal year has begun, and with it the changes that often accompany this period will soon follow.
As is most obvious our format is new and improved and we hope you will enjoy it. Also, the four summer
issues will be condensed into two issues. We will be putting together an extended, 24 page calendar, towards
the end of this year. We think this year has graet promise for our work here at Norteastem and are looking
forward to meeting the challenges of student life and the struggles we encounter everyday on our road towards
freedom and equality in this racist system. Un saludo y un abrazo fuerte a todos nuestros amigos y amigas.
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Conference on the Puerlo RicanColonialReality
The following speeches were presented at "The Conference on the Puerto Rican Reality: The
Colony Within and the Colony Without." This conference took place on April 6, 1991 at The First
Congregational Church in Chicago, IL. It was an attempt to inform the community and it's people about
issues and concerns that affect both the Puerto Ricans on the mainland and on the island. These speeches
were part of the afternoon session which focused on the reality ofPuerto Ricans within the United States.
See our June issue for the speeches presented during the morning session.

PUERTO RICAN-AMERICAN OR PUERTO RICAN?
by Billy Ocasio
I'm here to speak on the
reality and problems of growing up as a Puerto RicanAmerican in Chicago; oris there
such a thing? I've heard us
called "Puerto Rican,"
"American," "Hispanic,"
"Latino" and in New York,
" Nuyo-rican." Hell, they've
even called us "spies," but
"Puerto Rican-American" ...
that's what I call a Puerto Rican
who grew up in the States, with
a consciousness of what an
American is, but who's got no
idea of what a Puerto Rican is. I
know that to others we are a
people of many identities, but
the problem starts when we,
ourselves, start to believe that
"I'm Hispanic," "I'm Latino,"
"I'm American."
Where is our Puerto
Rican Identity?
"I'm Puerto Rican ... "
How can we call ourselves American? Maybe it all
starts in grammar school...
"Okay class, put your
right hand over your heart and
turn towards the flag. Now ev-

eryone together ...
"I pledge allegiance, to the flag, of
the United States of America. And
to the Republic, for which it stands,
one nation, under God, indivisible,
with liberty and justice for all."
... and then everyone goes on to the
singing part, in their half cracklely
vmces ...
"my country ' tis of thee, sweet land
of liberty ... "
... and you 're thinking to yourself,
what the hell is "'tis of thee," gee I
hope those people fighting for
"English only" hurry up and win.
"'Tis of thee"!? ... and so you grow
up being an American, pledging
allegiance to the flag, never knowing what's behind those words '"tis
of thee" ...
But who cares? It's the
American way, like hockey, baseball, hot dogs, Archie Bunker, diets,
and working9to5, making money,
or Bruce Springsteen's "Born In
The U.S .A."
Let me tell you, if you are
Puerto Rican you can never be an
American, to a lot of people you will
never be an American! You can
keep trying but why waste your

time ...
You see the way they
look at us. The jobs they want
us to perform. You know that
something is different, but you
don'tknowwhy. Listentothem,
because they know. They know
that you are not an American. In
fact, they don't recognize you.
The only time we are recognized
for what we are, is during NationalHispanicHeritageMonth,
which basically centers around
Mexicans, or should we say
Mexican-Americans ... to be
consistent.
Our history and our
culture are not part of this
country, and never will be; ...
except for those who somewhat
allow us to express ourselves
foronemonth. But, these people
are the same ones who want us
to stop speaking Spanish, ... and
the sad thing is, that these people
are some of our own.
Yesterday in Puerto
Rico they passed a bill saying
that Puerto Rico's official language is Spanish. Its a shame
when you have to make a bill to
(continued on next page)
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Puerto Rican American cont...
tell a Spanish speaking country
that their official language is
Spanish.
So our culture and history are celebrated in this
country. When? ... during the
Puerto Rican Parade?
I know growing up as a
Puerto Rican-American I would
be a 100% Puerto Rican during
that week of the parade.
I
would go and buy aPuerto Rican
t-shirt, a hat, a flag, and then I
would do what I wouldn't do at
home for the other 51 weeks of
the year ... I would eat Puerto
Rican food... arroz con
gandules! Lechon! Pasteles!
... and even a Malta. That week
I made my mother happy, be-

in Downtown ...
You have to do it in Downtown to get attention. Even politicians do it in Downtown ... this isn't
nothing personal ...but, it could be ... ,
it depends on the politician.
The politicians do it in downtown ...
Press Conference. before
they start they make sure that they 're
not covering the seal of the City.
" ... wait up, let me move a little to
the left, so you can see the seal
behind me."
Well, they have part of it
right, but they should keep moving
to the left and bring it home to the
people they 're supposed to be representing.
Getting back to the theme,
on a daily basis we don't know who

cause all she ever heard was, I
want pizza ... hamburgers and
steaks medium well. I always
wondered whether they would
let us celebrate 2 days in a row,

we are. IDENTITY CRISIS. Who's
history do we learn? Who's dances
do we dance? Who's wars do we
fight? And, who'sflagdowepledge
to?

We are always confronted with who we are, and
confronted by what other races
think we are ... "you 're la-ti-no"
for those who try to accept us.
The only time they know who
we are is when they're talking
bad about us, "those damn
Puerto Ricans" and notice how
they don't use the word "spic."
We need to develop a selfidentity, for our youth's sake
and for the Puerto Rican people.
They say we call ourselves Puerto Rican to distinguish ourselves from the other
Latinos, which include Mexicans, Cubans, Central and South
Americans. It is my opinion
that we have always said we
were Puerto
Ricans not to
differentiate,
but because we
will not deny
it, we are a
proud people.
"Oh you are
la-ti-no, or
should I say
hispanic."
They worried
about whether
they should
call us Latino
or llispanic, ...
let's leave that one alone.
I was reading an article
about a survey that found that
45.8% preferred to be called
hispanic, and 39.9% wanted
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latino. Wow, that's really going
to help us. Why don't they do a
survey of what we need, or what
we want?
"Aren't all of them la-ti-noamericans since they are part
of America"... How come
when they came to Puerto Rico
they weren't called AmericanPuerto Ricans? That's because
we were invaded and taken as
one of their possessions... But,
let's leave that one alone. The
problem is identity. Our youth
and our elders must find out
who they are, learn about it, and
practice it.
" ... one nation under God indivisible with Liberty and Justice
for all."
"Justice for all," what a joke.
"... and Justice for all ..." we
have the fastest growing population in the country, but on the
educational ladder, we are not
represented.
"... and Justice for all ..." in
1988 43.5% of all Hispanics
nationwide dropped out of
school. At Clemente High
School with its $14 million
budget the dropout rate has
reached close to 70%.
You know, I graduated
from Clemente, probably the
best years of my life (next to the
years I will spend with my future wife Isa). I was President
of the Lettermen, a member of
the National Honors Society,
The Hispanic Honor Society, a

Disc Jockey, member of the student
government, a Steel Band member,
an Aspirante, and a member of the
1979 Clemente Baseball Championship team. I did everything I
wanted to do, but the one thing I
didn't do, was, take a class on
Puerto Rican History. Do you know
why? Because, in a school that is
predominantly Puerto Rican, no
such class existed ..."and Justice
forall;"so !continued to be a Puerto
Rican-American.
"... and Justice for all" ... so 28.7%
of us go on to college, but less then
10% of those graduate.
An article in the Chicago
Tribune said, "The long term cost of
a failure to adequately educate large
numbers of Hispanics in this country is enormous," the council from
Washington said in it's ninth annual
report on the State of Minorities in
Education. The problem is that they
have been reporting that for nine
years and they aren 'tdoing anything
about it. And yes, they have the
answer, "a failure to adequately
educate," to be sensitive to the Cultural and Social needs of the Communities they serve.
So, less then 10% of our
youth graduate from college. What
about the rest of us? Where are we?
80% of Chicago's area military recruits are minorities. During 198990 the U.S. Department of Defense
zip code study showed that 12.4%
of Chicago's recruits were hispanic;
but what about Puerto Ricans in
HumboldtPark. Whydotheyjoin?

As an alternative to unemployment and poverty? Did these
kids expect to go to war and
maybe die? No, they were
looking for a way out. As U .S.
Representative Charles Hayes
said "We can't even get a Civil
Rights Bill passed in the United
States, but yetthey want us to go
fight an unjust war," "... and
Justice for all." Even our parents are pushing us to join, just
to get us off the streets.
What do we do after
High School? Do we really
have a choice? We have fewer
educational and job opportunities, and wearing the uniform
might be the only alternative
our youth see to excel.
"... and Justice for all."
The American people
said, lets have a volunteer army
and let those who want to serve,
serve. We need to consult our
youth on the consequences of
military service, with an emphasis on the Puerto Rican
people; or else the poverty draft
will continue.
Let me paint a picture
of a confused Puerto Rican
looking for hope just to add
something different to this
speech ...
A student goes away to
school, there he finds out how
others live and where they came
from. He returns to his neighborhood. IDENTITY CRISIS.
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Puerto Rican American cont....
Imagine that it's three
o'clock in the morning, and in
the middle of Humboldt Park
walks a guy with a beer in one
hand and a "box" in the other.
As he walks around he looks up
to the sky and sees this beautiful
shining star, and he begins to
speak to it...
Yo, Star .. .
say man, I wanna rap with you,
f or a couple of seconds or so.
Say man, I'm ta/kin' to you!
Yeah, you!
The far out one, the bright one.
How come people call you Star?
Huh, can you tell me?
To me you just seem to smile in
the night,
and in my mind and where I
come from,
smilin' things at night
smilin' things at night
don' t seem to be all that right.

Yo, Star...
you still there?
'Cause Iain' t done with you yet!

When will our people understand?
When?

What gives you the right to come
around here,
smiling and shining
You see anything down here smilin'
and shinin'
No man, ain't nothin' down here
like that.

Yo, Star ...
you still there?
.. .' cause if you are,
I want you to listen to my last
words

Take a good look at this place,
look at what' s down here.
Kids dying every day,
children dying before they' re born,
education going bad,
unemployment on the rise,
racism happening everyday,
and you' re up there,
SM/UNG and SHINING .
Goonman, takeyourshinin' assout
of here.
You don' t belong here,
ain't nothin' f or you here.
When will there be a place for us?

How come people look up at
you,
and say all that SHIT. ..
"wish I may, wish I might,
wish upon you oh star tonight"

... say star
... can you make my wish
... come true

The Star represents the
hope that someday things will
get better. The hope that our
people will one day understand
who they are. The hope that we
will rise as a nation and demand
our independence. The hope
that when we sit down to talk
about independence with our
parents, that they will keep an
open mind and understand
wherewearecomingfrom. That
Star Star is US.
(continued on page 10)

Happy Birthday to our POWs

Man , ifI'm gonna do any wishing

I'm gonna wish my lady was
here.
That' swhatl wannaseeatnight,
not you "oh Star."

Ida Luz Rodriguez, July 7, and Luis Rosa, August 6
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"The Committed Church and the Struggle for National Independence"
-Rev. Annie Gonzalez
Piri T homas was m
town in Feburary and came to
speak to the students at Dr. Pedro
Albizu Campos High School.
He shared many things, but two
particularly stayed in my mind.
Piri said: "if you are what you
eat, then you must be what you
think: so don 'tmugyourmind."
If we are what we think,
how do we know what we think?
Since I am a United Methodist,
I will borrow from our founder
John Wesleythefourpointway
of knowing. Knowing takes
place through scripture, tradition, reason, and experience.
And using these four concepts
we will look at our past to see
where we have been to see how
to go into the future. Using these
four aspects we can explore
more about who we are and
what our experience has been.
Experience and reason
tell us that we are a colonized
people. And we have been colonized for so long that we have
internalized it. Our fatalism tells
us to just go along, and not to
make trouble. The church has
been one of the best teachers of
this.
Turningtotradition,our
churches in the past (and some
still today) have sided with the
status quo. They have taught us
well to be quiet, not to make
waves, not to rock the boat, and
to be subservient. The church

has taught us that the oppression of
today really does not matter because our focus should be on life
after death. We have been taught
not to get involved in political issues
because they have nothing to do
with religion, and that we cannot
change things anyway. We have
been taught to not ask questions,
and to be happy with what we have.
The church has colonized us well.
Butitsnottruethatwecannotchange
things. We know this from scripture.
There is a story of a woman
in Nicaragua who had a lot of trouble
with her husband. One day things
got so bad that she went to the priest
and said: "Father, you have got to
help me. I don't know what to do.
Myhusbandisdrivingmecrazy.He
won't let me leave the house, talk to
my friends, and he is always
watching me. What can I do?" The
priest thought for a while and then
he said: "If you get some tiger's
milk and put it in your husband's
coffee and he drinks it, he will
change." So the woman left and
started walking to her house. As she
walked she wondered how she could
get milk from a tiger. Then much to
her surprise, she saw a tiger with her
cubs near a stream near her house.
She sat for a while watching the
tiger. The next day she returned to
find the tiger in the same place and
once again she sat and watched.
Days passed and weeks passed and
each day she would go and sit and

watch the tiger. Then slowly she
got closer to the tiger and days
passed and weeks passed and she
moved closer. Then finally she
got close enough to feed the tiger. And days passed and weeks
passed and finally she got close
enough to take some milk and
put it in a bowl. Then she ran
home and prepared coffee and
waited for her husband to come
home. When he came home she
gave him the coffee with the
tiger's milk and she waited, and
waited, and waited, and nothing
happened. The woman ran back
to the priest and said: "Father
nothing happened. It didn't
work." And the priest said: "Did
you get milk from a tiger?" And
the woman said: "Yes". And the
priest said: "Did you put it in
your husband's coffee?" And the
woman said: "Yes". And the
priest said: "And did he drink
it?" And the woman said: "Yes".
And there was a long pause. And
the priest said: "My daugther,
you've missed the point. If you
have enough courage and
strength to get close enough to a
tiger to take some of its milk you
have the courage and strength to
change anything, including your
husband!"
"If you can get close
enough to a tiger to get some of
its milk, you can do anything."
And the truth is we can change
things. And we do not have to
(continued on next page)
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the commited church cont....
focus on life after death forthings
to get better.
This is what the scriptures tell us: that God is a God of
liberation and a God of justice.
God is a God who told Moses to
lead his people out of slavery.
Scriptures tell us that God is on
the side of the oppressed. What
the scriptures also reveal to us is
the history of a people who were
people who struggled and whose
God was very active in their
history and in their liberation.
The scriptures in the
New Testament are also clear
about God being on the side of
the oppressed. This becomes
ever clearer when Jesus sides
with
the
outcast,
the
marginalized, the sick, the poor,
and the colonized. We see in the
person of Jesus someone who
did not listen to what his temple
(church) said about not making
trouble or about not getting involved with community issues.
Jesus was someone who worked
for justice, someone who wanted
to change the oppressive system
and liberate His peoples. He
confronted the oppressive structures and powers and began to
build the Kingdom of God here
on earth.
One of the very important things He taught us was that
not only will we have life after
death, but we will also have life
before death.
The life of Jesus shows
us what the committed church

and committed disciples should be
about. Virgilio Elizondo describes
it in two principles: the Galilean
principle and the Jerusalem prin~
ciple. The Galilean principle states
that what human beings reject, God
claims as God's own. The JerusalemprinciplestatesthatGodchooses
an oppressed people, not to bring
them comfort in their oppression,
but to enable them to confront,
transcend and transform whatever
in the oppressor society that diminishes and destroys the fundamental
dignity of human nature.
We as colonized people
must work out our liberation with
God together. We must confront,
transcend and transform whatever
destroys the dignity of human nature.
The committed church must be a
catalyst for this transformation. The
church must be an agent of change.
Thus the church can empower the
oppressed and the colonized to seek
their own self-determination. This
requires a radical transformation of
all social institutions including the
church. The church must develop a
world view which is independent of
and in opposition to the dominant
one. Because the church is on the
side of the oppressed and colonized,
it must support the struggles for
national liberation.
The church must take a
stand, a firm stand, on the side of the
oppressed and the colonized, not
just inside the church building, but
also in society. It must adopt a selfdetermination model whereby
people understand the roots of the

problems and prepare to get actively involved in their solutions. The committed church
needs to be calling for justice. It
needs to exercise its prophetic
voice, just as committed disciples need to be calling for
justice in their prophetic voices.
This prophetic voice
must be heard. We must speak
out for national liberation, just
as Moses did for the Israelites.
We must take a stand against
the oppressive powers, to call
them into just action. We must
get involved in the struggle for
national liberation in whatever
way possible. We can no longer
just stand by and pretend that
this life does not matter. We can
no longer stand by and believe
what the church of yesterday,
the church of the colonizers,
wanted to teach us. We must, if
we are to be acommittedchurch,
be involved in community
struggles and struggles for national liberation.
We take our example
from scripture. The colonizing
church of today and the colonizing temple (church) of Jesus
was not so different. Jesus was
told notto get involved with any
struggle, but His commitment
to justice would not allow Hirn
to stand back and watch oppressed people suffer. He got
involved. So too, we, if we want
to call ourselves a committed
church, must get involved in the
struggle for national liberation.
We can no longer sit back and
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watch our cornpafieros and
cornpafieras be taken away to
prison. We must hear the call of
Jesus to follow Hirn, to do as He
did, to confront the oppressive
powers and to live life before
death.
We as the committed
church must also face the consequences. We know that the
struggle is difficult and that it is
sometimes dangerous. However, we can continue in the
struggle without fear because
we know that God is with us in
the struggle, and even if we are
killed the struggle will go on.
They can kill our bodies but
they can not kill or break our
spirits. It is with this assurance
that we can live life before death
in a committed way and take a
stand for justice and national
liberation.

As a committed church we
are a people with a long history of
struggle. From the scriptures we see
the people of faith struggling for
their freedom, for their national liberation. And we also see that God
was in the struggle with them.
But we, the internal colony,
here in this country also have a long
history of struggle. Ourpeople have
experienced almost 500 years of
oppression and colonization and
many many years of struggling for
freedom and national liberation.
Just as Jesus got involved
with the struggles of His people, the
committed church must be involved
in our struggle for national liberation. Just as Moses went to the
Pharoh and demanded the release of
his people saying: "Let my people
go!", the church must go to the
United States government and demand the same thing saying: "Let

our people go!".
But until national liberation happens we will be in
the struggle. If we are disciples
we do not have a choice. We are
a people of struggle but we are
also a people of hope and vision,
a hope and vision that enables
us to continue, that strengthens
us to face the difficult confrontations and the risks. But the
committed church can not give
up. As long as there is oppression we must struggle for justice.
We as the committed
church are called to continue
the struggle to confront, transcend, and transform whatever
in the oppressor society that diminishes and destroys the fundamental dignity of human nature, until national liberation is
a reality and our people are free.

Bilingualism in the USA
by Irene Campos-Carr
Irene Campos carr is the director ofNortheastern' s Women Studies Program. We strongly recommend her course,
Sociology of the Latina, particularly to Latino and Latina students here at Northeastern.

The word bilingual, like many other words in
contemporary English, has acquired new connotations,
new meanings. There was a time when to be bilingual
was defined as the capability of using two languages
with equal ornearequal facility. Not anymore. Today
the word is just as frequently used as a derogatory
adjective or a noun designated for a certain group of
people.
That is not to say that individuals who speak
two or more languages are not still admired. The
Canadian who speaks French and English, the Swjss
who speaks German and Italian, the Frenchman who
speaks English with that tres chic accent are considered
talented. But standards somehow change for the socalled " bilinguals" in the United States. 1n this case the

word becomes a noun that can be transfo rmed into a
di sparaging epithet, as in, "those bilinguals again!"
(said forcibly with furrowed brow.) Curiously, "they"
are " bilinguals," not bilingual.
When used in this manner, "bilingual" is not
intended to communicate a concept but to express
disapproval, just as other contemporary English words
are used as perverted euphemisms to label attitudes. Of
course, the implication in this instance is that"bilinguals"
are less than.
Clearly, the term bilingual has become synonymous with Hispanic whether the person speaks one
language or two. In fact, the word is used more often to
describe a monolingual Hispanic, one who speaks only
Spanish. 1n a Newsweek column a couple of years ago,
(cuntinued on next page)
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bilingualism cont....
George F. Will decried the inability of Hispanic
"bilinguals" to engage in "public discourse" for lack of
English skills. Contradictory as this may sound, it is
commonplace to criticize the so called "bilinguals" for
their inability to speak two languages. However, it
would seem clear that if individuals speak only one
language they would be mono-lingual, certainly not bilingual.
What should be an advantage, to be bilingual,
apparently becomes a disadvantage with Hispanics.
Persistent voices contend that bilingualism is damaging
to Hispanics and a handicap to their children. An article
in a Midwest newspaper quotes a staff member of a
summer school program for the children of Mexican
migrant workers: "any difficulty the Spanish-speaking
students have with English is because they are bilingual
and not because of a lack of intelligence," he declares.
He adds, "They have been handicapped just as any
bilingual kid is handicapped." Thus, it appears that it is
not the lack of schooling nor the sub-standard health and
socio-economic conditions endemic to the migrant
stream which causes academic and language problems
forthese children. It is "bilingualism." The myth of the
"handicap of bilingualism" continues, aided by prevalent attitudes and studies that "prove" their case although linguistic research refutes their claim.

Unfortunately,themajorityofMexicans,Puerto
Ricans, Cubans and other Latin Americans in the U.S.
(all known as Hispanics or Latinos once they arrive) are
not bilingual in the true sense of the word. Those who
can look back to many generations in the U.S. soil are
native speakers of English. The more recent arrivals are
in the process oflearning English. Some will achieve
proficiency in their new language and become bilingual, others will not. The children of these immigrants
will grow up to be English dominant and may retain
enough Spanish to converse with the family and others
who are Spanish speaking. And many others, influenced
by those who feel it is un-American for a "bilingual" to
speak anything but English, and pressured by parents
who believe their children can only become successful
by not learning to speak Spanish, grow up as English
monolingual "bilinguals" to be berated as adults for
their lack of Spanish skills by the same people who put
down "bilinguals."
To be bilingual, regardless of the languages in
question, requires preparation, schooling and practice
of the two languages. Not every Hispanic has the
linguistic facility or the inclination to become equally
fluent in English and Spanish. I would argue, however,
that the ability to communicate in two languages whether
at the lowest or highest level of proficiency is an asset
not a liability.

Puerto Rican American cont. ...
So, we can keep wearing the Nike Air
Jordans, the L.A. Gears, the Pumps, hoping to be
like those star athletes, but why can't we wear the
Wing Tips of Jose Lopez, hold the pen of Julia de
Burgos, and help teach the Puerto Rican people
like Don Pedro Albizu Campos did.
So, we can goon listening to the B-96 dance
party, Eddie V and Jobo ' s no panties Thursday, and
continue to sing like Whitney Houston (pause and
lip sync the U.S. National Anthem) ... We can
continue being Puerto Rican-American and sing
"oh say can you see ... " or we can develop critical
thinking, learn of the struggles and continue fight-

ing til we reach independence, and everyone is
singing "La Libertad, La Libertad ... ," and we are
truly PUERTO RICANS! And on October 12th,
1991 I hope to see everyone in Washington D.C.
showing the world that we are Puerto Ricans and
expressing our needs and our desires as a people;
and you need to be there, because it's like Gil Scott
Heron said:

"... you won't be able to watch it on t.v., turn on
and cop out. You won't hear any commercials,
or see it on the instant replay, because the
revolution will not be televised,... the revolution
will be LIVE. .. "
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July 25th: A Damned Date in Our History
by Juan M. Vilar
For many Puerto Ricans the 25th of July is just
another date in history. Many celebrate it as the Puerto
Rican constitution day. What these people do not
understand is the that the Puerto Rican constitution is
not Puerto Rican at all, rather a formula amended,
prepared and imposed on the Puerto Rican people, by
the Congress of the United States. It epitomizes the
colonial relationship the US holds over Puerto Rico and
the accompanying colonized mentality of which many
of our people are victims. Somehow their premise is
that the US benevolently took the "weak," "poor,"
"unprotected" and "vulnerable" (read: inferior) country of ours in order to save us all and our island from
sinking into the middle of the Caribbean Sea, or
something like that... .
While we can understand the whys of this
wide!y accepted premise (premierproductofmore than
ninety years of an education system designed to erase
the Puerto Rican national identity and replace it with a
forei gn one), and while we can understand that many
Puerto Ricans thus celebrate this date, UPRS and QOS
will never celebrate this date. All the contrary we shall
always condemn this infamous date as the day which
best symbolizes the repression and agression of the US
against our country and our people.
It was on this date in1898 that US military
forces took Puerto Rico by force, thus initiating two
years of occupation through martial law of our island,
and setting the stage for one of the the most sophisticated and dehumanizing colonization process in human
history. Dialectically it was also on this date that Puerto
Ricans like Aguila Blanca and his commandos resisted
the invasion, giving birth to one of the most ingenious
struggles of resistance in the history of humanity.
It was on this date in 1952, that Puerto Rico
was granted Commonwealth status by the US through
the passing of the constitution of Puerto Rico. A little
history about the process which led to this act would
convince anyone that this was not a gesture of the
Puerto Rican people rather that this constitution was
drafted following strict mandates from Washington.
Even after these directions were followed , Congress
was not satisfied, tore the constitution apart and com-

pletely remodified it before Puerto Rico could approve
it. So in reality, the25thofJuly 1952 is the day a foreign
constitution was imposed on the people of Puerto Rico.
It was on this date in 1978, that a band of
corrupt policemen under the command of the FBI
assasinated in cold blood two young university students
who were independence activists. The students were
lured into participating in the takeover of a radio
communications tower in the mountains of Puerto Rico
by one ofthe corrupt policemen acting as an undercover
agent for the FBI at the University of Puerto Rico. This
act of state terrorism by the United States is known to
all Puerto Ricans who lived through this episode as the
Massacre of Cerro Maravilla .

This date may be considered as a national
holiday by some ignorant or assimilated Puerto Ricans
(victims of their colonized mentality and inferiority
complexes) but as the events show, none were national
initiatives. All the opposite, the events above mentioned
were all US initiatives of imperialist agression and
repression. For this reason the 25th of July is probably
the most tragic date in our history. One to be remembered but not celebrated. A date to avenge! jMuerte al
imperio Yanki!
The Union of Puerto Rican Students participated in a demonstration at the Federal Building on the
25th ofJuly . There were more than 120 demonstrators.
Prior to the march aproximately 17 persons took over
the offices of the FBI in said building. Eight of them
were arrested and released a few hours later. The
demonstration was part of a national effort to demand
the release of more than 15 Puerto Rican political
prisoners and prisoners of war. Also, the demonstrators asked for an end to all judicial actions by the US
against independentistas as well as amnesty for those
who are in clandestinity or exile.
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